
Exodus 4:24-26 - GOD SOUGHT TO KILL MOSES 

SUMMARY: Moses began the journey, taking along his wife Zipporah and their two sons Gershom and 

Eliezer, the latter of which Moses had neglected to circumcise (Exodus 4:18-23). On the way to Egypt, God 

taught Moses that His law was not merely for the people, but for their leaders also, smiting him with some kind 

of a fatal malady, which both Zipporah and Moses recognized as punishment for failure to circumcise Eliezer, 

whereupon Zipporah circumcised him at once; and God permitted the resumption of the journey (Exodus 4:24-

26). However, at this point, Moses decided to send Zipporah and the children back to Midian, and continued the 

journey alone. God instructed Aaron to go and meet Moses, where Moses gave him a full account of all that had 

happened; and, together, they went before the elders of Israel, who believed them, and thus the stage was set for 

the great series of miracles that would result in the deliverance of Israel from Egyptian slavery (Exodus 4:27-31) 

Verses 24-26 relate an incident that occurred on the way to Egypt. Of course, no one ought to think that 

God ever tried to do anything and failed. We must receive some other interpretation of these words. It is by far 

the prevailing opinion among scholars that all that could be meant by this is that God had sent an especially 

dangerous illness upon Moses as punishment for his neglected circumcision of one of his sons. As most suppose, 

Moses, out of deference to the wishes of Zipporah had neglected circumcising Eliezer. As Jamieson noted, "To 

dishonor that sign and seal of the covenant was criminal in any Hebrew, especially in one called to be the leader 

and deliverer of the nation."[30] Just how Moses and Zipporah connected the near-fatal disease with the neglect 

of circumcision we are not told. Jamieson thought that Moses himself felt that "his sickness was merited on 

account of it."[31] It could also be that God revealed it directly to them. Here is the text in the following lines. 

This means that Moses became dangerously close to death and that both he and Zipporah believed that it 

was God-sent as punishment for their not circumcising Eliezer. Such conclusions are based upon unmistakable 

implications of the text, such as this, "It is clear that Zipporah's action saved his life precisely because it 

assuaged the anger of God (`He let him alone', Exodus 4:26)."[32] Either Moses was too to circumcise the boy, 

or Zipporah for some other reason took the lead and did it herself. However, "She associated Moses with the act 

(making him, in a sense, a participant in it) by touching him with the blood from the circumcision wound." 

"You are a husband of blood ..." Significantly, this is mentioned twice, Exodus 4:26 evidently being an 

explanation, relating the remark to the circumcision. Moffatt translated the verse thus: "You are my bridegroom 

in blood by this circumcision." It is quite obvious that the whole bloody business of circumcision was repugnant 

to Zipporah, and the conjecture seems quite reasonable that it was because of her objections to the rite that 

Moses had delayed or neglected it. Seeing that it would cost her the life of her bridegroom unless it was done, 

she did it herself, therefore calling Moses a "bloody husband," or a "bridegroom in blood." Moses' respect for his 

wife's objections, however, was sinful. "God is no respecter of persons. `Special' servants must obey, as well as 

perform their special tasks." 

Gordon's comment here that, "This incident was probably the reason Moses decided to leave 

Zipporah and the children in Midian," is probably correct. We cannot accurately discern the 

reason for the decision. Johnson thought that it might have been to prevent Zipporah's influence 

from any further "hindering his service to the Lord." Certainly, "Zipporah circumcised her son, 

apparently unwillingly and angrily." Cook, however, attributed Moses' sending the wife and 

children back to Midian to his not wishing to delay the journey "by waiting for the healing of the 

child." Although it is not definitely stated here that Zipporah and the sons were sent back, the fact 

that they were is a mandatory deduction based on the fact of his later sending for the family over 

a year later, after the Exodus had already taken place. We agree with Dummelow that the whole 

design of this remarkable episode was "to show the importance of circumcision as the sign 

of the covenant between God and his people, and the sin and danger of neglecting it." 

https://www.studylight.org/study-desk.html?q1=ex+4:18-23&t1=eng_nas&sr=1
https://www.studylight.org/study-desk.html?q1=ex+4:24-26&t1=eng_nas&sr=1
https://www.studylight.org/study-desk.html?q1=ex+4:24-26&t1=eng_nas&sr=1
https://www.studylight.org/study-desk.html?q1=ex+4:27-31&t1=eng_nas&sr=1
https://www.studylight.org/study-desk.html?q1=ex+4:26&t1=eng_nas&sr=1
https://www.studylight.org/study-desk.html?q1=ex+4:26&t1=eng_nas&sr=1


Exodus 4:21 - THE JUDICIAL HARDENING OF PHARAOH 

The big thing in this verse is the simple declaration on the part of God that, "I will harden his heart." We 

may be sure that God still hardens the hearts of willful and impenitent sinners. The phenomenon 

mentioned here is repeatedly referred to in the Bible, and has already happened on three different 

occasions to the entire race of Adam. In understanding the status of mankind at the present time with 

reference to his relation to God, hardly anything could be more important than a proper understanding of 

what is meant by hardening. 

I. In the case of Pharaoh. This may be viewed as a pilot case, showing exactly the manner of its 

occurrence. "Ten times it is stated of Pharaoh, in a great variety of forms of expression that he 

hardened his own heart." and "The hardening of Pharaoh's heart was due to his own obstinancy 

in refusing to yield to the warnings he received ... The Easterner means the same thing when he 

says that God hardened his heart." Nevertheless, there is more involved here than some other way 

of describing it." `He will not' leads inevitably to `he cannot.'" Stubborn and willful sin inevitably 

leads to God's judgmental action against the sinner, not upon some distant day of judgment, but in 

the sinner's lifetime. "God hardens his heart." Such sinners are penalized. "Their senseless hearts 

are darkened" (Romans 1:21). "God gives them up!" (Romans 1:24,26,28). This is called 

judicial hardening. 

 

II. In the case of all disobedient hearers of the Gospel, the same phenomenon occurs continually. The 

Gospel is an aroma of life unto life in them that are saved, and an aroma of death unto death in 

them that perish (1 Corinthians 2:15,16). The same Gospel both kills and makes alive. The 

difference? That is solely in the reactions of men themselves to its eternal truth. It is the same 

thing, hardening, when God sends strong delusions upon those who do not love the truth. 

 

III. What actually happens in the life of the hardened? Does God cause them to sin? The answer must 

be, NO! God causes no man to sin. The hardening stops short of causing sinners to sin, but there 

is a God-visited judgment that destroys that higher sensitivity in men's minds with which all are 

endowed. The destruction of that higher center of intelligence, the spiritual thymus, if we may 

call it that, is deadened, darkened, hardened, rendered ineffective, thus removing all restraint. 

Another result is that the hardened cannot either understand or appreciate spiritual truth. Such 

persons may be great scholars, great intellectuals, holders of high office, and/or possessors of 

great power, but the bloom has been plucked out of their brains by God Himself, and such are 

doomed to walk in darkness. Of these, are "the blind ... leaders of the blind." 

 

IV. That the same righteous and loving power of God should save some and harden others has never 

been difficult to understand. The ancient statement credited to Theodoret was that, "The same sun 

moistens the wax and hardens the clay." The difference is in the substances themselves. 

 

V. One of the great inferences to be drawn from this phenomenon is that all sin, unless checked and 

repented of, leads at last to a "point of no return," the point of hardening. Balaam could not turn 

back, he had already gone too far. Judas was commanded by the Lord, "What thou doest, do 

quickly." Pharaoh apparently, in his admission of sin, entertained thoughts of turning back from 

his stubborn course, but he could not. The whole antediluvian world experienced such a 

condition, for which reason God destroyed them. 
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